In Aravind Adiga's Booker prize-winning novel The White Tiger , the aspirational protagonist describes the poor Indian village from which he originates.
I am talking of a place in India, at least a third of the country, a fertile place, full of rice fields and wheat fields and ponds in the middle of those fields choked with lotuses and water lilies, and water buffaloes wading through the ponds and chewing on the lotuses and lilies. Those who live in this place call it the Darkness. Please understand, Your Excellency, that India is two countries in one: an India of Light, and an India of Darkness. (Adiga 2008: 14) 1 It is the desperate need to escape this cyclical "Darkness" of poverty, hardship and lack of opportunity that drives Adiga's narrator to murder his employer and establish a new and prosperous life for himself in the "Light" of contemporary Bangalore. The "Darkness" that Adiga describes is a powerful driver for change, and justifies the high costs of change. Here "Darkness" and "Light" are equated with the geographical spaces of the village and the city, but they can be more productively understood as idealised polarisations -poverty and wealth, stagnation and growth, failure and success. The mobility of Adiga's protagonist involves moving away from one towards the other. This chapter, in parallel, describes the shifts in subjectivities brought about in the migration from perceived "Darkness" to "Light". Just as Adiga's protagonist evolves from a naïve village boy to a cunning and sophisticated urban dweller, this chapter describes the subjective shifts that low-wage migrants embody and describe in migrating from India to Dubai. They, like Adiga's character, are empowered in ambivalent ways by these moves.
As many recent studies have shown, migrant subjectivities are remade under conditions of neoliberalism (Rudnyckyj 2004; Kanna 2010; Gooptu 2013) . This is most obvious in the encouragement of the adoption of a rationalist work ethic, independence and frugality as part of a discourse of self-governance. This chapter works as a counterpart to two chapters 2 and 3 in showing how ideologies and processes of neoliberalisation affect individual migrant subjectivities, in addition to the configuration of state rhetoric and immigration laws. It counters representations of neoliberalism as monolithic and shows how it is played out in everyday practices, discourses and imaginations. Drawing from both male and female low-wage migrant experiences in the emirate, the discursive space of Dubai is foregrounded as important to the formation of neoliberal ideas of selfhood. Through narrative constructions and displays of self, migrants justify their marginalisation and separation from families. The act of migration is conceived of as a journey or "rite of passage" for migrant men who are empowered by their role as economic providers to the family. Employers, middleclass migrants, and NGO workers also encourage these embodiments and articulations of neoliberal selves. Low-wage migrants' construction of themselves as subjects of neoliberal change reflects an aspirational agency that rejects state conceptualisations of them as purely productive agents.
This perspective advances recent trends that understand neoliberalism as increasingly linked with cultural processes within nation-states as well as outside them, and how these have implications for individual subjectivities (Ferguson and Gupta 2002; Ong 2006; Freeman 2007; Ong 2007; Cahn 2008; Kanna 2010) . This chapter also aligns with this work in situating analysis firmly in a space outside the West, and countering Eurocentric notions that conceive of neoliberal governance as limited to the spaces of the nation-state. This is especially significant in the case of Dubai and the Gulf, as low-wage migrants are subject to strict mechanisms of control and surveillance by the state, as we saw in the Chapter 3. This chapter also departs from other studies on the formation of neoliberal subjectivities by examining working-class temporary migrants, whose connections to the receiving state are often precarious and contingent, rather than middle-class citizens of liberalising economies. In Dubai, this marginalised group is subject to both the sending state's ideas of masculinity, femininity and shame, and the neoliberal
